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PRATHAMAH PRAKASAH 


(1) 


Sri rūpa vak sudhā-svādi cakorebhyo namo namah 
yesam krpā lavair vaksye raga vartmani candrikām 


“Again and again I offer my obeisances to the devotees who are like Cakora-birds 
who relish the nectarine rasa of Sri Rupa Gosvami's words depending on a drop of 
their mercy, I am presenting this book, which is like a moonbeam on the path of 
raga.” 


(2) 


srīmad bhakti sudhambhoder bindur yah purva darsitah 
tatra rāgānugā-bhaktih sanksiptātra vitanyate 


“The previously published Bhakti-rasāmrta-sindhu-bindu gave a concise description of 
rāgānugā-bhakti. Now, in this Rāga-vartma-candrikā, | will elaborate on this.” 


(3) 


vaidhi bhaktir bhavet sastram bhaktau cet syāt pravartakam 
rāgānugā syāc ced bhaktau lobha eva pravartakah 


“When bhakti is caused by scriptural injunctions, it is called vaidhi-bhakti, but when 
the cause is spiritual greed alone, it is called rāgānugā-bhakti.” 


(4) 


bhaktau pravrttir atra syāt tac cikīrsā suniscayā 
šāstrāl lobhat tac cikīrsu syātām tad adhikāriņau 


“According to devotional scriptures, an exclusive desire to engage in the practices of 
bhakti is the cause of engaging in bhakti. Bhakti of two different natures is born of fear 
of scriptural injunctions and from intense sacred greed respectively; accordingly; 
there are two kinds of candidates for bhakti-sadhana.” 


(5) 


tatra lobho laksitah svayam sri rūpa gosvāmi caranair eva 


tat tad bhavadi madhuryye srute dhir yad apeksate 
nātra šāstram na yuktin ca tal lobhotpatti laksanam 


vrajalila parikarastha srngarddi bhava mādhurye srute dhīr idam mama bhuyat iti 
lobhotpattikāle ^ sastra — yuktyapeksaà na syāt, satyam ca tasyām 
lobhatvasyaivasiddheh. nahi kenacit sastra drstyā lobhah kriyate napi lobhaniyavastu 
praptau svasya yogyāyogyatva vicārah ko ‘py udbhavati. kintu lobhaniya vastuni 
Srute drste và svata eva lobha utpadyate. 


“Sri Ripa Gosvami has personally explained the symptoms of the appearance of 


lobha (sacred greed) in Sri Bhakti-rasamrta-sindhu (1.2.292): 


'When the heart yearns for the sweetness of the mutual feelings of Sri Krsna and His 
eternal associates in Vraja, and one is not dependent on scriptural injunctions or 
logical arguments, this is said to be the symptom of the appearance of greed.' 


“If, upon hearing of the sweetness of the feelings, headed by passion, of Sri Krsna's 
associates in Vraja-lila, one thinks: 'Let me also attain such feelings', then at this 
time one need not depend either on the revealed scriptures or on favourable logical 
considerations. If such dependence remains, it cannot be said that greed has 
appeared. Greed never arises in anyone because of scriptural considerations, and in 
anyone who is desirous to attain the object of the greed, no considerations of 
qualification or lack of qualification arise. Rather, greed arises only by hearing about 
the object of greed or by seeing it.” 


(6) 


sa ca bhagavat krpā hetuko 'nurāgī bhakta krpa hetukas ceti dvividhah. tatra bhakta 
krpā hetuko dvividhah prāktana ādhunikas ca. praktanah - paurva bhavika tādrša 
bhakta krpotthah, ādhunikah etaj janmāvadhi tādrša bhakta krpottah. ādye sati 
lobhānantaram tādrša guru carandsrayanam. dvitiye guru caranāsrayānantaram 
lobha pravrttir bhavati. yad uktam: 


krsna tad bhakta kārumya mātra lobhaika hetukā 
pusti mārgatayā kaiscid iyam rāgānugocyate 


“There are said to be two causes for the appearance of the aforementioned greed, 
namely the mercy of God and the mercy of an anurāgi devotee. There are again two 
kinds of mercy bestowed by a devotee, namely old and recent. Greed which is born 
from the mercy of such devotees of Sri Krsna in a previous life is known as praktana, 


old. Greed which is born from the mercy of a devotee in the present life is known as 
ddhunika, recent. In the one whom greed has awakened in a previous life, his greed 
manifests and he then takes shelter of a rāgānugiyā devotee guru. One whose greed is 
recent will first take shelter of the feet of a guru, after which his greed will manifest. 


“It is said in Sri Bhakti-rāsāmrta-sindhu: 'Oreed is born only from the mercy of Sri 
Krsna and His devotees, that is the only cause of bhakti, therefore it is called 
rāgānugā-bhakti. Some also call it pusti-mārga, the path of grace.'” 


(7) 


tatas ca tādrša lobhavato bhaktasya lobhaniya tad bhava prāptyupāya jijfiasayam 
satyām šāstra yuktyapeksa syat. sastra-vidhinaiva sastra-pratipadita yuktyaiva ca 
tat pradarsanat nānyathā. yatha dugdhādisu lobhe sati katham me dugdhādikam 
bhaved iti tad upāya jijfiasayam tad abhijfiapta jana krtopadeša vākyāpeksā syāt. 
tatas ca gām krīnātu bhavān ityādi tad upadeša vākyād eva gavānayanatad ghāsa 
pradana tad dohana prakaraņādikam tata eva siksen na tu svatah. yad uktam 
astama skandhe - “yathagnim edhasy amrtam ca gosu bhuvy annam ambūdyamane 
ca urttim yogair manusyā adhiyanti hi tvām gunesu buddhyā kavayo vidanti.” 


“Now, when the aforementioned greedy devotees become inquisitive about attaining 
their desired feelings, we see that they depend on scriptures and logic. The 
attainment of the desired feelings is taught through scriptural injunctions and 
scriptural logic, not in any other way. Just as when greed for milk awakens, what is 
the means for acquiring it? One desires to know the means, and at that time he relies 
on the instructions of a trusted person on the means for acquiring milk. He will say, 
"ou should purchase a cow', and so forth, instructing how to bring a cow, how to 
feed her with grass, and ho to milk her. One cannot gain knowledge independently 
without being instructed. It is said in the eighth canto of Srimad-Bhagavata, 'Just as 
people get fire from firewood, milk from a cow, grains and water from the earth and 
their livelihood from trade and so forth, in the same way, O Visnu, amidst the modes 
of nature, You are attained through the use of intelligence. This is what the judicious 


|» 


ones say. 


(8) 


sa ca lobho raga vartma vartinām bhaktānām guru-pādāsraya laksanam ārabhya 
svābhīsta vastu sāksāt prāpti samayam abhivyāpya “yatha yathātmā parimrjyate'sau 
mat punya gāthā sravaņābhidhā-naih, tathā tathā pasyati vastu sūksmam, caksur 
yathaivafijana samprayuktam.” iti bhagavad ukter bhakti hetukāntah karana suddhi 
taratamyat prati dinam adhikādhiko bhavati. 


“It is described that the devotees on the path of rāga gradually progress from the 


initial surrender to the feet of Sri Guru up to the stage of directly attaining the 
object of their desires. 'When the eye is smeared with medicinal ointment, it's ability 
of perception becomes more and more refined, and accordingly it is able to perceive 
more and more subtle objects similarly, according to the degree of the mind's having 
become purified by hearing and chanting of My purifying pastimes, all the subtle 
truths of reality become manifest in the heart of the sādhaka.' From these words of 
the Lord it is known that through sādhana-bhakti the consciousness of the sādhaka 
becomes more purified every day, and he gradually becomes more and more greedy.” 


(9) 


udbhūte tādrše lobhe sastra darsitesu tat tad bhava prapty upāyesu ācārya caitya 
vapusā svagatim vyanaktityuddhavokteh kesucid gurumukhat kesucid abhijiia 
mahodayānurāgi bhakta mukhāt abhijfiatesu kesucid bhakti mrsta cittavrttisu svata 
eva sphuritesu sollāsam evatisayena pravrttih syāt. yathaà kāmārthinām 
kamopayesu. 


“When the aforementioned greed awakens, 'Sri Bhagavan illuminates the desired 
goal, externally instructing as guru and internally inspiring as Antaryami (the Lord 
within).' Thus, according to the words of Srila Uddhava Mahasaya, some receive 
instructions from the mouth of Sri Gurudeva, some attain all knowledge through 
hearing from the mouth of an anurāgi-bhakta who is conversant with the feelings to 
be followed, and in some, whose consciousness has become purified through the 
practice of devotion, the knowledge manifests by itself. At this time, one will be seen 
very joyfully endeavouring to attain the desired feelings, just as a person desirous of 
sense gratification will try to attain his desired object by all means.” 


(10) 


tac ca šāstram sarvvopanisat sārabhūtam "yesām aham priya ātmā sutas ca sakhā 
guruh suhrdo daivam istam” ityādi vakya nicayākara sri bhagavata maha puranam 
eva. tathā tat pratipādita bhakti vivarana caficu sri bhakti rasāmrtārnņavādikam api. 
tatratyam vakya-trayam yathā — “krsnam smaran janan cāsya prestham nija 
samihitam / tat-tat-kathā ratas cāsau kuryād vāsam vraje sada.” iti “seva sādhaka 
rupena siddha rūpena cātra hi / tad bhava lipsuna kāryā vraja-lokānusāratah.” iti 
“sravanotkirtanadini vaidhī-bhakty uditani tu / yany angāni ca tàny atra vijfieyāni 
manīsibhih.” iti. trikam atra kāmānugā pakse eva vyakhyayate. 


«Mahāpurāņa Srimad Bhāgavata, the most excellent of sdstras and all the Upanisads, 
states: "Io them I am the beloved, the very self, the son, the friend, the guru, the 
well-wisher, the deity and the chosen one.” (SB 3.25.38) Sri Bhakti-rāsāmrta-sindhu 
exists to describe the devotion present in the Srimad Bhāgavata; therefore the words 
of such bhakti-granthas are to be accepted as the words of the sastra. In this Bhakti- 


rasamrta-sindhu, there are three instructions, which are as follows: 


e 'One should remember Sri Krsna and His dear associate of one's own preference, being 
attached to narrations about them and always residing in Vraja.' (BRS 1.2.294) 

e 'On this path of rāgānugā, the sādhaka should serve both in his present body and in his 
siddha-form, following in the wake of the residents of Vraja, desiring to have feelings similar 
to a dear associate of Krsna's of one's choice.' (BRS 1.2.295) 

e  ' Hearing, chanting and all the other limbs of vaidhi-bhakti are also to be engaged in on the 
path of rāgānugā. This is what the learned ones have ascertained.' (BRS 1.2.296) 


“These three verses explain what the kāmānugā devotee should do.” 


(11) 


prathamatah krsnam smaran iti smaraņasyātra ràganugayam mukhyatvam rāgasya 
mano-dharmmatvāt. — prestham nija — bhavocita līlā — vilasinam — krsnam 
vrndāvanādhīsvaram. asya  krsmasya janan ca kīdršam nija samīhitam 
svābhilasanīyam sri vrndavanesvari lalitā visakha sri rūpa matijaryādikam. 
krsnasyāpi mija samīhitatve'pi tajjanasya ujjvala bhāvaika nisthatvāt nija 
samīhitatvādhikyam. vraje vāsam iti asamarthye manasāpi. sādhaka sarirena vāsas 
tu uttara slokārthatah prāpta eva. sadhaka-vupena yathāvasthita dehena. siddha 
rüpenantas cintitābhīsta tat sāksāt sevopayogi dehena. tad bhāva lipsuna — tad 
bhāvah sva prestha krsna visayakah sva samīhita krsna janasrayakasca yo bhava 
ujjvalākhyās tam labdhum icchatā. sevad manasaivopasthapitaih sāksād 
apyupasthāpitais ca samucita dravyādibhih paricaryā kāryā. tatra prakāram āha 
vrajalokānusāratah sādhaka-rūpenānugamyamānā ye vraja-lokāh śrī rūpa 
gosvāmyādayah ye ca siddha rūpeņānugamyamānāh vraja-lokāh sri rūpa 
manjaryddayas tad anusāratah. tathaiva sadhaka-rupenanugamyamana vrajalokāh 
prapta krsna-sambandhino janas candrakāntyādyah dandakāranya-vāsi munayas ca 
brhad-vamana prasiddhāh srutayas ca yathāsambhavam jfieyah. tad anusāratas tat 
tad ācāra drstyety arthah. tad evam vākya-dvayena smaranam vrajavāsam ca uktvā 
$ravanadmapy aha - šravanotkīrtanādīnīti. guru padasrayanadini tvaksepa labdhāni. 
tāni vinā vrajalokānugatyādikam kim api na sidhyed ity ato manīsibhir iti manīsayā 
vimrsyaiva svīyabhāva samucitany eva tani karydni na tu tad viruddhāni. 


“First, through the words 'remembering Krsna’, it is revealed that raga is a special 
feature of the mind, therefore one should remember; therefore the aspect of 
remembrance (smarana) is foremost on the path of rāgānugā. 'Beloved' means the 
dearmost; Sri Krsna, the Lord of Vrndavana, who enjoys pastimes suitable to His own 
mood. 'His people’ means Sri Krsna's people. Who are they? For this it is said, 'of 
one's own preference', which means the desirable ones, such as Sri Radha, the 
mistress of Vrndàvana, Lalità, Visakha, Rüpa Mafijari and others. Although Sri 
Krsna is the object of one's desires in a passionate mood, the associates of Sri Krsna, 
the ladies of Vraja headed by Sri Radha, are even more the object of the devotee's 
desires on account of their having an excessive amount of passionate feelings which 


the devotee desires. “Live in Vraja” - this statement means that if it is not physically 
possible, at least in one's mind one should live in Vraja. 


“In the following verse it is said that one should live in Vraja in the present sādhaka- 
form. "With the sadhaka-form' means in the present body, 'with the siddha-form' 
means with one's own desired, internally conceived body suitable for the direct 
service of Sri Krsna, 'desiring to attain their feelings! means to take shelter of one's 
most cherished associate of Sri Krsna and one's desired Sri Radha, the beloved of Sri 
Krsna, being anxiously desirous to attain the passionate feelings they have. 'Service', 
how is it done? It is described as being performed with either items collected 
mentally or items collected with the physical body. The nature of this service is 
described as 'following the people of Vraja'. Following the residents of Vraja means to 
serve according to the model of Sri Ripa Gosvamipada and other residents of Vraja 
in the sādhaka-form and to serve according to the model of Sri Rūpa Mafijari and 
other residents of Vraja in the siddha-form. 


“In one's sddhaka-form, following the people of Vraja is understood to mean the 
following of those who attained a relationship with Sri Krsna in Vrndavana, such as 
Candrakanti and others, the sages who lived in the forest of Dandaka, and the 
perfected Srutis who are mentioned in the Brhad-vāmana Purana. Following the 
abovementioned residents of Vraja means to act in accordance with their behaviour. 
Thus the first and second verses told of smarana and residing in Vraja. The third 
verse will describe the various aspects of bhajana, headed by hearing: 'Sravaņa, 
kīrtana and so forth' means engagement in hearing and chanting. Attaining the 
shelter of the feet of Sri Guru and other practices depend on them. By neglecting the 
sadhana of hearing and chanting, following residents of Vraja will not be 
accomplished. Therefore the word "manīsibhih', 'the thoughtful ones', was said. This 
means that intelligent people will use their discrimination, engaging in the aspects of 
sadhana which are compatible with their own mood, not doing that which is adverse 
to their mood. 


(12) 


tani carcana bhaktāvahangrahopāsanā mudrā nyāsa dvārakā-dhyāna rukminyadi 
pūjādīny dgama šāstra vihitany api naiva kāryāņi. bhaktimārge'smin kificit kificit 
anga vaikalye ‘pi dosābhāva sravaņāt. yad uktam — "yānāsthāya naro rājan na 
pramādyeta karhicit. dhāvan nimīlya vā netre na skhalen na pated iha.” iti “na 
hyangopakrame dhvamso mad bhakter uddhavānvapi.” iti ca “angi vaikalye tv asty 
eva dosah. yān sravaņotkīrtanādīn bhagavad dharmānāsritya ity ukteh.” “sruti 
smrti purāņādi paficarātra vidhim vind. aikāntikī harer bhaktir utpātāyaiva 
kalpate.” ityuktes ca. lobhasya pravarttakatve pi nija bhāva pratikūlānyuktāni 
sarvāņi sastra vihitānām tyāgānaucityam iti buddhyā yadi karoti tada dvārakā-pure 
mahisi jana parijanatvam prapnoti. yad uktam — "riramsām susthu kurvan yo vidhi- 
mārgena sevate. kevalenaiva sa tadā mahisitvam iyat pure.” kevalenaiva 


krtsnenaiva na tu nija bhava pratikūlān mahisī pūjādin kamscit kamscid amsan 
parityajyetyarthah. “nirnite kevalam iti trilingatveke krtsnayoh” ity amarah. 
kevalena vidhi-margena pure mahisitvam misrena mathurayam iti vyākhyā 
nopapadyate. pure yathā mahisitvam tathā mathurāyām kim rūpatvam? kubja 
parikaratvam iti cet kevala vaidhī-bhakti phalād api misra vaidhī-bhakti phalasya 
apakarsah khalu anyāya eva. “ramaniruddha pradyumna rukminyā sahito vibhuh.” 
iti gopāla tapani sruti drstyā rukmiņī parinayo mathurāyām ity ato rukmiņī 
parikaratvam iti vyākhyā tu na sārva laukikī. radha-krsnopdsakah katham kubjam 
và rukminim và prapnoti iti dvitīyas cānyāyah. vastu tastu lobha pravarttitam vidhi- 
mārgena sevanam eva rāgamārga ucyate vidhi pravarttitam vidhi-mārgeņa sevanam 
ca vidhi-mārga iti. vidhi-vinābhūtam sevanam tu sruti smrtyādi vākyād utpāta 
prapakam eva. 


“Identifying oneself with the object of worship during arcana, using mudrās, 
practicing nydsa, meditating on Dvaraka, and worshipping Sri Rukmini and othe 
others, are practices described in the Āgama-šāstras which the rāgānugīya sadhaka 
should not perform. If, on the path of devotion, there is a slight deficiency on the 
part of the devotee in engaging in the various aspects of sadhana, it will not be a 
fault, that is known from the scriptures: 


'O King! A person who takes shelter of the path of devotion will never be in danger. Even 
if he runs over this path with his eyes closed, he will not trip or fall!" (SB 11.2.35) 


'O Uddhava! In this endeavour of devotion to Me there can not be even the slightest loss 
or destruction!' (SB 11.29.20) 


However, there is a fault in failing to practise the angis (main limbs of devotion). The 
word yān in the former verse means that one must take shelter of the angis of 
bhāgavata-dharma, such as hearing and chanting. Elsewhere it is also said: "Exclusive 
devotion to Lord Hari which does not follow the rules and regulations prescribed by 
the Srutis, Smrtis, Puranas, or the Narada Paficarátra, is only causing disturbance. 

"If someone, overcome by greed, takes up the practice of bhajana, thinking, 'It is not 
befitting to reject the various duties prescribed in the scriptures', engaging in them 
even if they are contrary to his mood (such as meditating on Dvaraka etc.), he will 
attain a position as an associate of the queens in the city of Dvaraka. This is 
confirmed in the scriptures: 


'One who has great desire for amorous enjoyment with the Lord, but who worships Him 


solely through vidhi-bhakti, will become a Queen in Dvaraka.' (BRS 1.2.303) 


The word kevalenaiva in this verse means krtsnenaiva, not giving up any unfavourable 
item of his practice, such as worshipping the Queens in Dvaraka and being 
exclusively dedicated to the practice of vidhi-bhakti. The Amara-Kosa dictionary 
confirms that the word kevala can mean krstna: nirnite kevalam iti trilingam tv eka 
krtsnayoh. Still, we can not suggest that, just as if one worships exclusively in vidhi- 
mārga one will become Lord Krsna's Queen in Dvārakā, so one will attain Krsna in 


the abode of Mathura by practicing a mixture of vidhi-bhakti and rāgānugā-bhakti. 


“How can one, after all, become a Queen in Mathura like in Dvaraka? If someone 
said that one would become an associate of Kubja in Mathura, it would be unfair. 
How, then, can one get something inferior through the practice of mixed vidhi-raga 
bhakti, which is superior to plain vidhi-bhakti? 'Vibhu Sri Krsna, Balarama, 
Aniruddha, Pradyumna and Rukmini eternally dwell in Mathura': this evidence of 
the Gopāla-tāpanī-sruti states that Rukmini was married in Mathura, and therefore 
one becomes an associate of Rukmini in Mathura; everyone does not agree with this 
proposal. How can one become an associate of Kubja or Rukmini after worshipping 
Sri-Sri Radha-Krsna? That is a second injustice. 


“Actually, when one follows vidhi-mārga prompted by sacred greed, that is called 
rāgānugā-bhakti, and when one follows vidhi-mārga and is prompted by scriptural 
injunctions, that is called vidhi-bhakti. When one worships Krsna without following 
the rules set out by the Sruti and Smrti, it is considered a social disturbance.” 


(13) 


atha rāgānugāyā angānyanyāni bhajanāni kāni kidrsini kim svarupani katham 
kartavyāni akartavyāni vetyapeksayam ucyate. svābhīsta-bhāvamayāni svābhīsta 
bhāva-sambandhīni, ^ svabhista  bhāvānukūlāni,  svābhīsta-bhāvāviruddhāni 
svābhīsta-bhāva-viruddhāni iti pafica vidhani bhajanāni sastre drsyante. tatra kānicit 
sādhya sadhana rūpāņi kānicit sādhyam premanam prati upādāna kāraņāni kānicit 
nimitta karanani kānicit bhajana cihnani kānicid upakārakāņi kānicit apakārakāņi 
kānicit tatasthani iti. etāni vibhājya darsyante. 


«In rāgānugā-bhakti, which limbs of bhajana are to be practiced? How are they like? 
What are their characteristics? What is to be adopted and what is to be rejected? In 
answering this, the scriptures show five kinds of engagement in bhajana — svābhīsta- 
bhavamaya (filled with one's desired feeling), svabhista-bhava-sambandhi (related with 
one's desired feeling), svabhista-bhavanukula (favourable to one's desired feeling), 
svabhīstabhāva-aviruddha (not opposed to one's desired feeling), and svabhista-bhava- 
viruddha (opposed to one's desired feeling). Among them, some are both the sādhya 
(goal) and the sādhana (practice), some are a direct cause for attaining the goal 
(prema), some are it's instrumental cause, some are symptoms of bhajana, some are 
helpful, some are detrimental, and some are neutral. The aforementioned divisions 
are now explained.” 


(14) 


tatra dasya sakhyādīni svābhīsta bhāvamayāni sādhya sādhana rupani. 
gurupddasrayato mantra japa dhyānādīni sādhyam pratyupādāna-kāranatvād bhava 
sambandhīni. "japen nityam ananya-dhīh” ityādyukte nitya krtyāni “japyah 


svābhīsta samsargī krsna-nāma maha manuh” iti ganoddesa dipikokteh siddha 
rūpenānugamyamānānām api mantra-japa daršanāt upādāna kāraņatvena bhava 
sambandhīni gah sarvvendriyani vindan eva san mama gopa-strī-jana-vallabho 
bhavaty-abhista samsargi krsna nāma eva maha manuh sarva mantra srestha ity 
astadasaksaro dašāksaraš ca mantra eva arthad ukto bhavatiti ganoddesa dīpikā 
vākyārtho jfieyah. sviya bhāvocita nāma rupa guna līlādi smarana sravaņādīni 
upādāna kāranatvāt bhāva sambandhīni. tathāhi — "nāmāni rūpāņi tad arthakāni 
gayan vilajjo vicared asanga” iti. “srivanti gāyanti grnanty abhiksnasah smaranti 
nandanti tavehitam janā” ityādyukter abhīksna krtyāni. atra rāgānugāyām yan 
mukhyasya tasyāpi smaranasya kīrtanādhīnatvam avašyam vaktavyam eva 
kīrtanasyaiva etad yugādhikāratvāt sarva bhakti-mārgesu sarva sāstrais tasyaiva 
sarvotkarsa pratipādanāc ca. 


“All forms of bhajana such as dāsya (servitude) and sakhya (friendship) are both the 
means and the goal, and are svabhista-bhavamaya, filled with one's desired feeling. 
Items of bhajana from taking shelter of the feet of a guru, up to mantra-japa and 
meditation, are bhāva-sambandhī, related with one's desired feeling, and are direct 
causes for attaining the goal, prema. Statements such as ‘always engage in japa with a 
fixed mind' indicate nitya-krtya, perpetual duties. "Chant the mahā-mantra of the 
names of Krsna related with the relationship you desire' — this statement of the 
Ganoddesa-dipika directs that following the associates of Sri Krsna should be 
following in one's siddha-form. Also chanting their mantra and having their darsana 
are known as direct causes, being related with the desired mood. 


“The Ganoddesa-dipika describes the meaning of the mantra as follows: 'The lover of 
the cowherd ladies pervades all of my senses.' This is considered to be the meaning, 
therefore the mantra is powerful in connection with one's desires. Because of this 
meaning, the eighteen-syllable or the ten-syllable mantra is said to be the best of all 
mantras. Hearing the name, form, qualities and pastimes of Sri Krsna in a way 
suitable with one's desired feelings is also considered a direct cause for attaining one's 
desired feelings, thus it is called bhava-sambandhi. 


"One should wander alone, giving up all shyness and sing songs about Krsna, 
glorifying the sweetness of His form and names', and 'All the devotees attain 
paramount bliss by constantly describing, remembering, and hearing about Your 
character.' With such statements these practices are known to be related to the 
desired feeling (bhava-sambandhi). Previously it was discussed that smarana is the 
main limb of sādhana in rāgānugā-bhakti, but even that is dependent upon kirtana. In 
the present age of Kali everyone can become eligible for bhajana through the means 
of kirtana. All the scriptures of all devotional paths proclaim that kirtana is the very 


best limb of bhakti.” 


“tapamsi sraddhayā krtvā premādhyā jajňire vraje” ity ujjvala nilamanyukter 
anugamyamānānām  srutinàm  premánam prati tapasām kāranatvāvagamāt 


kalāvasmin tapo ‘ntarasya vigītatvāt “mad artham yad vratam tapah” iti bhagavad 
ukter ekadasi janmāstamyādi vratāni tapo rūpāņi iti nimitta kāranāni naimittika 
krtyāni akaraņe pratyavdya sravaņān nityāni. tatraivaikādašī vratasyānvaye 
“govinda smaranam nrnam yad ekādasyuposanam” iti smrter ūpādāna kāraņa 
smaranasya lābhād amsena bhava sambandhitvam api vyatireke tu "mātrhā pitrhā 
caiva bhrātrhā guruhā tathā” ityādi skāndādi vacanebhyo guruhantrtvādi sravaņān 
nāmāparādha lābhah “brahmaghnasya surāpasya steyino gurutalpinah” iti visnu- 
dharmottarokter anapāyi papa visesa lābhas ca iti nindasravanad atyāvasyaka 
krtyatvam. kim bahunā "paramapadam āpanne harse và samupasthite. naikadasim 
tyajed yas tu tasya dīksāsti vaisnavi. visnavārpitākhilācārah sa hi vaisnava ucyate.” 
iti skānda vakyabhyam ekādašī vratasya vaisnava laksanatvam eva nirddistam. kim 
ca vaisnavanam bhagavad anivedita bhojana nisedhāh “vaisnavo yadi bhufijīta 
ekadasyam pramādatah” ityatra bhagavan niveditannasyaiva bhojana nisedho 
'vagam»yate . 


“Having performed austerities with full faith, they attained full prema and took birth 
in Vraja.' From this evidence of the book Šrī Ujjvala Nilamani (Haripriyā Prakaranam 
47-48) it is known that austerity was the cause of the Srutis' attaining prema. But in 
the present Kali-age, the performance of ulterior penance is denounced and the Lord 
Himself says: 'Vows taken for My sake are actually penance.' (SB 11.29.23) Hence 
penances such as fasting on Ekadasi, Janmastami and so forth are indirect causes for 
attaining bhāva. Neglecting such occasional duties is known to be a cause of 
regression, therefore they are to be perpetually engaged in. 


"In the smrti-sdstra, the effect of observing the Ekadasi-fast is told: 'Fasting on 
Ekadasi causes the remembrance of Govinda.' (Brahma Vaivarta Purana) From this 
statement it is understood that it is a cause for attaining one's desired mood, being a 
direct cause for the limb of smarana, and therefore Sri Ekadasi-vrata is said to be 
partially related with one's desired mood. On the other had, it is said about not 
observing it, 'One who does not observe the Ekadasi-vrata attains the sins of killing 
his mother, father, brother and guru.' In this way the Skanda Purana says that one 
who does not fast on Ekadasi becomes a killer of his guru and commits an offence 
against the holy name. Again, 'Killer of a brahmana, drunkard, thief, one who has sex 
in his guru's bed', and so forth, thus Visnu-dharmottara describes the specific 
imperishable sins which the one who eats grain on Ekadasi acquires. All these 
denouncing statements prove that vows like Ekadasi should always be kept. 


“These two statements from the Skanda Purana: 


e ‘Anyone who does not give up the vow of Ekadasi, come great distress or great ecstasy, has 
made his Vaisnava-initiation a success.' 
e ‘Anyone who offers his activities unto Lord Visnu is a successful Vaisnava.' 


give a definition of the Vaisnava as one observing the vow of Ekadasi. It is forbidden 
for a Vaisnava to eat food which is not offered to the Lord. 'If the Vaisnava becomes 


so bewildered that he eats on the day of Ekādašī...' These words show that eating of 
mahā-prasāda-grains is forbidden on the day of Ekadasi.” 


kārtika vratasya ca tapo ‘msena nimittatvam sravana kirtanddy amsena 
upādānatvam api. sri rūpa gosvāmi caraņānām asakrd uktau kārtika devateti 
kārtika devītyūrjjadevīti ūrjjesvarīti sravandd visesatah Sri vrndavanesvari 
prapakatvam avagamyate. “ambarisa sukaproktam nityam bhāgavatam srņu” iti 
smrteh krameņa sri bhāgavata sravanāder nityakrtyatvam uktam. "kathā imāste 
kathitā mahīyasām” ityanantaram "Yastūttama-sloka guņānuvādah prastūyate 
nityam amangalaghnah tam eva nityam srnuydd abhiksnam krsne‘malam bhaktim 
abhīpsamānah.” iti dvadasokter dasama skandha sambandhi sva prestha sri krsna 
carita sravandder  yathayogyam nityakrtyatvam abhīksna krtyatvam bhava 
sambandhitvam ca. nirmālya tulasī gandha candana mālā vasanādi dhāranāni 
bhāva sambandhīni. 


“The vow in the month of Kartika (October-November) is an indirect cause for the 
limb of austerity and a direct cause for the limbs of hearing, chanting and so forth. In 
many different places, Sri Rupa Gosvami has called Vrdavanesvari Radha with the 
names Kartika-devi, Urjadevi, and Urjesvari, so it is clear that in the month of 
Kartika one has a special opportunity for attaining Her. 'O Ambarisa! Always listen 
to Srimad Bhāgavata spoken by Suka Muni!' From this statement of the Puranas, we 
ascertain that hearing Srimad Bhāgavata is also a perpetual duty. 'Thus I fully glorified 
the great kings to you', and 'Those who desire pure devotion to Sri Krsna should 
always hear the glorification of His attributes, which destroy all inauspiciousness.' 
From these statements of the twelfth canto of Srimad Bhāgavata (12.3.14-15), we can 
understand that hearing about the deeds of one's dearmost Sri Krsna, as related in 
the tenth canto, is a perpetual duty that must be performed repeatedly and that is 
related to development of the desired feeling. Wearing Tulasi, perfumes, sandalwood 
paste, garlands, garments and so forth that have been offered to the Lord is also 
related to the desired mood.” 


tulasī kāstha-mālā gopīcandanādi tilaka nama mudrā carana cihnādi dhāraņāni 
vaisnava-cihnanyanukulani. tulasī sevana parikramana praņāmādīnyapyanukūlāni. 
gavasvattha dhātrī brahmanddi sammānāni tad bhāvāviruddhāni upakārakāni. 
vaisņava-sevā tūkta samasta laksanavati jiieyā. uktānyetāni sarvāņi kartavyāni. 
yathaiva posyāt krsnad api sakasat tat posakesvāvarttita dugdha dadhi navanitadisu 
vrajesvarya adhikaivāpeksā sri krsnam sva stanya payah pibantam bubhuksum 
apyapahāya tadiya dugdhottaranartham gatatvāt. tathaiva rāga vartmānugamana 
rasābhijīa bhaktānām posyebhyah sravana kīrtanādibhyo ’pi tat posakesvetesu 
sarvesu paramaivāpeksaņam naivānucitam. ahangrahopāsana nyāsa mudrā 
dvārakā-dhyāna mahisy-arcanadimyapakarakani na kartavyāni. purānāntara kathā 
sravanādīni tatasthāni. atra bhakteh saccidānanda rūpatvān nirvikāratve "pi yad 
upādānatvādikam tat khalu durvitarkyatvād eva bhakti sastresu tatra prema vilasah 


syur bhāvāh snehadayas tu sat ityādisu vilasa sabdena vyafijitam yathā rasa-šāstre 
vibhavadi sabdena atra khalu sukha bodhārtham eva upādānādi sabda eva prayukta 
iti ksantavyam sadbhih. 


“Wearing neckbeads of Tulasī-wood, wearing tilaka made of gopicandana and so forth, 
and wearing the names or footprints of Krsna, are known as the signs of a Vaisnava, 
and are favourable for one's desired feeling. Serving Tulasi, doing parikramā, offering 
obeisances and so forth are also favourable. Honouring cows, Asvattha (banyan) and 
Dhatri-trees, brahmanas and so forth is not opposed to developing the desired feeling 
and is helpful. Serving the Vaisnavas is the most special item. This should be 
counted amongst all the different categories that are mentioned. It is mentioned that 
Vrajesvari Yasoda paid more attention to the milk, yoghurt, fresh butter and so forth, 
which she prepared for Krsna's nourishment, than to Sri Krsna whom she took care 
of therefore she let down the hungry Krsna to whom she was feeding her breat milk 
to rescue the milk that was boiling. Similarly, it is not improper for the devotees on 
the path of raga, who are acquainted with rasa, to pay attention to that which 
nourishes hearing, chanting and so forth. 


“Thinking oneself as nondifferent from the object of worship, nyāsa, mudrā, 
meditating on Dvaraka, worshipping the Queens of Dvaraka, and so forth, are 
unbefitting acts and should not be engaged in. Hearing stories from other Puranas 
are neutral factors. Although there is no transformation or change in bhakti, which 
consists of sat, cit and ānanda, it has nevertheless been divided into categories such as 
direct cause to make it more easily understandable, which it would not have been 
otherwise. Just as it is said in the bhakti-sastras, 'the six bhāvas like sneha are 
manifestations of prema,’ and just as rdsa-sdstras define rasa through words like 
vibhava, so I have also used terms like upādāna-kārana (direct cause) to make it more 
easily understandable. May the saints forgive me.” 


DVITIYAH PRAKASAH 
(1) 


nanu “na hanim ma glānim na mija-grha-krtyam vyasanitam na ghoram 
nodaghurnam na kila kadanam vetti kim api. varāngībhih svāngīkrta-suhrd 
anangābhirabhito, harir vrndāraņye parama nisam uccair viharati.” ityadibhya eva 
$ri vrndāvanesvaryādi prema vilasa mugdhasya sri wrajendra-sūnor na kvāpi 
anyatrāvadhāna sambhava ityavasīyate. tathā sati nana dig deša vartibhir ananta 
rāgānugīya bhaktaih kriyamanam paricaryādikam kena svīkartavyam vijriapti tava 
pathadikan ca kena srotavyam? tad amsena paramātma naivāmsāmšinor aikyād iti 
cet samādhir ayam samyag ādhir eva tādrša krsnānurāgi bhaktānām. tarhi kā gatih? 
sāksāt srīmad uddhavoktir eva. sā ca yathā — "mantresu mam và upahuya yat tvam 
akunthitakhanda sad ātma bodhah. prccheh prabho mugdha ivapramattas tan me 
mano mohayativa deva.” asyārthah — mantresu jarāsandha-vadha rājasūyādy artha 
gamana vicārādisu prastutesu mam vai niscitam upahuya yat prccheh uddhava tvam 
atra kim kartavyam tad brūhi iti prccheh aprcchah akunthitah kālādinā akhandah 
paripurnah sada sārvadika eva ātmano bodhah samvicchaktir yasya sa mugdha iva 
yatha anyo mugdho janah prcchati tathety arthah tat tava yugapad eva maugdhyam 
sdrvajnyan ca mohayativa mohayatyeva. atra mugdha iva tvam na tu mugdhah iti. 
mohayativa na tu mohayati iti vyākhyāyām sangaty abhāvāt. asangatyesu 
karmanyanihasya bhavo'bhavasyetyadi vākyesu madhye etad vākyasyopanyāso 
vyarthah sydd ityatas tathā na vyakhyeyam. tatas ca  dvaraka-lilayam satyapi 
sarvajnye yathā maugdhyam tathaiva vrndavana-lilayam api satyapi maugdhye 
sarvajfiyam tasyācintya-sakti siddham eva mantavyam. ataeva varnitam sri lilasuka 
caraņaih "sarvajfiatve ca maugdhe ca sarvabhaumam idam maha’ iti. 


“Sri Syamasundara is always so absorbed in His pastimes with the beautiful girls of 
Vraja, who have accepted Cupid as their heart's friend, that He is not aware of any 
loss, exhaustion, household duties, danger, fear, worry or defeat by His enemies. From 
all these statements we can understand that Sri Vrajendranandana has no chance to 
think of anyone else but Sri Vrndàvanesvari and the others, since He is so enchanted 
by His loving pastimes with them. Who will then accept the service rendered to Him 
by the countless rāgānugīya bhaktas, who come to Him from different directions and 
from different countries? Who will listen to all of their various prayers, praises and so 
forth? One may offer the solution that Sri Vrajendranandana's expansion in the form 
of the Supersoul, who lives in everyone's heart, listens, and that the expansion and 
the origin are actually one, but that would very much hurt the devotees who are 
attached to Krsna. What, then, is the solution? 


“The answer can be found in the words of Uddhava Mahasaya himself. He says: 


'O Master! O Divine One! When You considered whether or not it was proper to go to kill 
Jarasandha and o go to the Rajasuya-sacrifice, You called me to You and asked for my 


advice, 'O Uddhava! What should I do in this situation”, like a bewildered person. You 
bewildered me at that time, acting like an ignorant, yet omniscient man who needed 
advice from a counsellor, although You are not conditioned by time and space and You are 
full of causeless eternal knowledge that can never be deluded or lost.' (SB 3.4.17) 


In this situation if someone says, 'You seemed bewildered but in truth You were not, 
and I seemed bewildered but in truth I was not, it is not appropriate. The idea being, 
"Your activities are without endeavour and Your birth is birthless' (SB 3.4.16) — 
amidst all these unbefitting words, this argument is also worthless; therefore such 
words should not be said. We must accept that just as Krsna is sometimes bewildered 
in His Dvaraka-pastimes although He is omniscient there, similarly, by His 
inconceivable potency He is sometimes omniscient in His Vrndavana-pastimes 
although He is bewildered there. We must therefore accept the words of Sripad 
Lilasuka: 


|» 


In all His pastimes the effulgent Lord is simultaneously bewildered and omniscient. 
(Sri Krsna Karnamrta 83) 


(2) 


atra sarvajnatvam mahaisvaryam eva na tu mādhuryam mādhuryam khalu tad eva 
yad aisvarya vinābhūta kevala naralīlātvena maugdhyam iti sthūla dhiyo bruvate. 


“Here, omniscience means great divine prowess, not sweetness; only when there is 
bewilderment and resemblance of humanlike pastimes devoid of divine prowess, 
sweetness is present.’ This is what dull-witted people say.” 


(3) 


mādhuryādikam nirupyate. mahaisvaryasya dyotane vādyotane ca nara- 
lilatvanatikramo mādhuryam. yathā pūtanā prānahāritve'pi stana cusana laksana 
narabālalīlātvam eva. maha kathora sakata sphotane’py ati sukumāra carana 
traimasikyottanasayi bala-lilatvam. maha dirgha damasakya bandhatve’ pi matr bhiti 
vaiklavyam. brahma baladevādi mohane pi sarvajfiatve' pi. vatsacdrana lilatvam. 
tathā aisvarya sattva eva tasyādyotane dadhi payas cauryam gopa-strī 
lāmpatyādikam. aisvarya rahita kevala naralīlatvena maugdhyam eva mādhuryyam 
ityukteh krīdā capala prakrta narabālakesv api maugdhyam mādhuryam iti tathā na 
nirvacyam. 


“Now the characteristics of sweetness are defined. Sweetness is there when the mood 
of human pastimes is never violated, regardless of whether Krsna shows His divine 
prowess or not. For example, when Baby Krsna sucked out the life airs of the witch 
Pūtanā, He was in the mood of a human child while sucking her breast. Although 


Sri Krsna smashed the very cruel and hard cart-demon, He did so by kicking it with 
His very tender footsoles while manifesting Himself in the mood of a human baby of 
only three months of age, lying flat on His back. 


“Although Sri Krsna could not be bound by Mother Yasoda even with the longest 
rope, He also showed great fear of Her. Although He bewildered Lord Brahma and 
Baladeva (by showing innumerable Visnu-expansions of Himself) with His 
omnicience, He also tended the calves and cows. Again, about the presence of 
divine prowess not being manifest — He stole the yoghurt and the milk, and made 
love with the wives of he cowherd men while manifesting His divine prowess. If 
performance of merely human pastimes with much bewilderment and without any 
display of prowess is called sweetness, then the bewilderment of an ordinary naughty 
and playful child would also be called sweetness. Therefore this kind of definition of 
sweetness is not proper.” 


(4) 


aisvaryam tu naralīlatvasyānapeksitatve sati isvaratvaviskarah. yatha mata pitarau 
prati aisvaryam darsayitva — etad vam darsitam rūpam prāg janma smaranāya me. 
nanyatha mad bhavam jfianam martya lingena jāyate. ityuktam. yatha arjunam 
prati “pasya me rūpam aisvaram” ity uktvā aisvaryam darsitam. wraje ’pi 
brahmanam prati mafiju mahima darsane parah sahasra catur bhujatvadikam apiti. 


“That manifestation of God which does not depend on humanlike feelings and only 
reveals majestic divine manifestations, is called aisvarya (prowess). When Krsna 
showed such aisvarya to His parents, Vasudeva and Devaki, He told them: 'I showed 
you this four-armed form of Mine so that you can remember My previous birth. 
Simply by seeing Me as a human child, you would not get this realisation.’ Sri Krsna 
told Arjuna, 'Behold My majestic form!' (BG 11.8) and showed him His prowess. In 
Vraja, He showed Brahma His thousands of four-armed forms while Brahma 
witnessed His sweet and beautiful pastimes there.” 


(5) 


atha bhakta nistham aisvarya-jidnam. ataeva “yuvam na nah sutau sāksāt 
pradhāna purüsesvarau" ityādi vasudevokteh sakheti matvā prasabham yad uktam 
ityarjunokte$ ca īsvaro yam ityanusandhāne pi hrt-kampa-janaka sambhrama 
gandhasyānudgamāt sviya bhāvasyāti sthairyam eva yad utpādayati tan mādhurya- 
jfiànam. yathā — “vandinas tam upadevagana ye gita-vadyavalibhih parivabruh.” iti 
"vandyamāna caranah pathi vrddhaih.” iti ca yugala-gitokteh gostham prati 
gavānayana samaye brahmendra nāradādibhih krtasya krsņa stuti gīta vādyam 
pūjopahāra pradāna pūrvaka carana-vandanasya drstatve'pi srīdāma subalādīnām 
sakhyabhavasydsaithilyam. tasya tasya šrutatve pi vrajābalānām madhura- 


bhavasyasaithilyam. tathaiva vrajarāja krta tad āsvāsana vākyair vrajesvarya api 
nāsti vatsalya-saithilya gandho'pi pratyuta dhanyaivaham yasyāyam mama putrah 
paramešvara iti manasy abhinandane putra-bhāvasya dārdhyam eva. yathā prākrtyā 
api mātuh putrasya prthvisvaratve sati tat putra prabhāvah sphīta evāvabhāti. evam 
dhanyā eva vayam yesām sakhā ca paramesvara iti yasam preyān paramesvara iti 
sakhānām preyasīnām ca sva svabhāva dardhyam eva jfieyam. 


“Now follows a description of the devotees who are fixed in their conception of 
Krsna as the Supreme Lord (aisvarya-jfiana nistha bhaktah) . Sri Vasudeva said: 


"You are not our sons, You are directly the Supreme Personality of Godhead.' (SB 10.85.18) 


Arjuna said: 
'I had thought that You were my friend and told it to You.' (BG 11.41) 


Again, mādhurya jīāna is that feeling which does not cause even the slight feeling of 
heart throbbing awe after seeing some display of His prowess, because feelings of 
intimacy are already firmly established in the heart. 'Krsna is being praised by devas 
who surround Him and worship Him with songs and flowers, and 'On the way 
Brahma and other lords worship His feet'; From these words of the Yugala Gita it is 
known that when Sri Krsna was coming back from the fields with his cows, He met 
Brahma, Indra, Narada and other devas who recited prayers and songs of praise to 
Him, offering puja to Him, worshipping His feet and so forth. Seeing this, there was 
no diminution in the sakhya-bhāva of Sridama, Subala and other friends, nor did the 
madhura-bhāva of the beautiful girls of Vraja diminish when they heard about this. 


“In the same way, the pure parental love of Vrajesvari (Yasoda) was not diminished 
even slightly despite Nanda Maharaja's consoling words to the Vrajavasis. Her love 
for Krsna as her son became more firm, and she delightfully thought, 'I am blessed to 
have the Supreme Lord as my son.' The vātsalya-bhāva of even a mundane mother, 
whose son becomes the ruler of the world, will flourish. The friends think, 'We are 
blessed that our friend is the Supreme Lord', and the beloved ones think, 'Our lover 
is the Supreme Lord, therefore we are blessed', and their own respective moods will 
become strengthened. Thus it is understood." 


kim ca samyoge sati aisvarya-jfianam na samyag avabhdsate samyogasya šaityāt 
candrātapa-tulyatvāt virahe tvaisvarya-jnanam samyag avabhāsate virahasyausnayā 
sūryātapa-tulyatvāt. tad api hrt-kampa sambhramādarādyabhāvān naisvarya- 
jndnam. yad uktam—“mrgayur iva kapīndram vivyadhe lubdha dharma striyam 
akrta virupam strījitah kāmayānām. balim api balimatvāvestayad dhvanksavad yas 
tad alam asita sakhyair dustyajas tat kathārtha” iti. atra vrajaukasām govardhana- 
dhāranāt pūrvam krsņa isvara iti jfianam nāsīt. govardhana-dhāraņa varunaloka 
gamanānantaram tu krsno’yam isvara eveti jfiāne'py ukta prakāreņa suddham 
madhurya-jfianam eva purnam. varuņa vakyenoddhava vākyena ca sāksād isvara- 


jfiane'pi “yuvam na nah sutāv iti" vasudeva vakyavat vraješvarasya "na me putrah 
krsna” iti manasy api manag api noktih sruyate iti tasmād vrajasthanam sarvathaiva 
suddham eva madhurya-jiianam purnam purasthānām tu aisvarya-jidna mišram 
mādhurya-jītāānam purnam. 


“In times of meeting, the aisvarya-jfidna is not fully manifest. The moonrays of union 
are very cool, but the time of separation, in which the aisvarya-jfiana is fully manifest, 
is as hot as the sunrays. Nevertheless, if there is no heart-throbbing reverence and 
esteem during the manifestation of aisvarya-jndna, then it cannot be really accepted 
as aisvarya-jnana. For instance, Sri Radharani said: 


'O bumblebee! There's no more need for us to make friends with dark-complexioned men. 
One black man slayed Bali like a hunter; being controlled by a woman, He cut off the nose 
and ears of the lusty Surpanakha. One black man, like a crow, accepted the worship of Bali 
Maharaja and then punished him. Still it is difficult to give up speaking about Him!' 

(SB 10.47.17) 


“Before lifting Govardhana, The Vrajavasis had no conception of Krsna's Godhood. 
After He lifted Govardhana and went to Varuna-loka, a conception of 'Krsna is God' 
arose in them, but still they were filled with pure madhurya-jfana. Sri Vasudeva 
Mahàsaya said to Sri Krsna and Baladeva, "You are not my sons, but even after 
hearing the words of Uddhava and Varunadeva, Nanda Maharaja, the king of Vraja, 
did not even have the slightest thought in his mind of saying, 'Krsna is not my son. 
The Vrajavāsīs are filled with pure madhurya-jīāna, whereas the associates in 
Dvārakā are filled with a mixture of aisvarya and madhurya-jfiana. 


(6) 


nanu pure vasudeva-nandanah sri krsno' yam aham isvara eva iti nara-līlatve pi jānātyeva 
yatha tathaiva nandanandanah krsnah svam īsvaratvena vraje jānāti na va? yadi jānāti tada 
dāmabandhanādi lilayam |^ matr bhīti hetukāsrupātādikam na ghatate. tadādikam 
anukaraņam eveti vyākhyā tu manda-matīnām eva natvabhijīa bhaktānām. tathā 
vyakhyanasyabhijfia sammatatve “gopyddade tvayi krtāgasi dāma yāvad ya te dasasru 
kalilafijana sambhramāksam. vaktram niliya bhaya bhāvanayā sthitasya sa mam 
vimohayati bhir api yad vibheti.” ityuktavatyam kuntyam moho naiva varnyeta. tathahi 
bhir api yad vibheti ityuktyaiva kuntyā atraisvarya-jianam vyaktī-bhūtam bhaya 
bhāvanayā sthitasya ityantar bhayasya ca tayā satyatvam evabhimatam. anukarana 
mātratve jūiāte tasyā moho na sambhaved iti jūeyam. yadi ca svayam īsvaratvena na jānāti 
tadā tasya nitya jfianananda ghanasya nitya jfianavaranam kena krtam iti? — atrocyate. 
yathā samsāra-bandhe mipatya duhkham evānubhāvayitum māyāvrttir avidyā jīvānām 
šrī krsna parivārāņām vrajesvaryādīnām jītānam cicchakti-vrttir yoga-māyaivāvrnoti 
tathaiva sri krsnam ānanda svarūpam apyanandatisayam anubhāvayitum cicchakti sāra 
vrttih premaiva tasya jndnam āvrņoti. premnas tu tat svarüpa-saktitvat tena tasya vyāpter 
na dosah. 


“All right, although Sri Krsna as the son of Sri Vasudeva played human-like pastimes 
in Dvaraka-lila, He knew that He is God, but did He also know it as the son of 
Nanda in Vraja, or not? If you say 'Yes, He knew it,' then I say that He would not 
have been able to cry tears of fear while He was bound up with ropes by Mother 
Yasoda in Vraja-lila. Those who explain that 'He was simply pretending to be afraid, 
and that's why He was crying tears,' are less intelligent. The wise and learned do not 
say this. If intelligent devotees would give this explanation, then Queen Kunti would 
never have included the word moha (bewilderment) in her statement: 


'Mother Yasoda took up a rope to bind You when You committed an offense by smashing 
Her yoghurt-pot, and Your perturbed eyes overflooded with tears which washed the 
collyrium off Your eyes. And You were afraid, trying to hide Your face, although fear 
personified is afraid of You. This sight is bewildering to me.' (SB 1.8.31) 


From these words of Kuntīdevi it is known that aisvarya-jfiana was present in her, 
that is why she says that 'even fear personified is afraid of You.' With the words bhaya 
bhāvanayā sthitasya, that He contemplates fear, it is proven that Kunti finds Krsna 
genuinely afraid in His heart. If Kunti had known that Krsna was simply pretending 
to be afraid then she would not have been bewildered. 


“And if you say, 'All right, so Krsna did not know that He is God. But there is a 
doubt on by whom or what was His eternal omniscience covered over, as He is the 
embodiment of eternal, blissful and complete knowledge? To this it is said: 'It is an 
essential function of Sri Krsna's spiritual energy called prema that covers Him over 
making Him forget His actual identity, although He is ecstasy personified, for the 
sake of increasing His own ecstasy; just as avidyā, or the ignorance-potency of maya, 
keeps all the living entities bound up in the material world making them experience 
only suffering, and the transcendental energy of yogamāyā covers up the God- 
knowledge of Krsna's transcendental associates in Vraja like Mother Yasoda to make 
them experience His all-sweet humanlike pastimes. Prema is known as Sri Krsna's 
svarupa-sakti (personal potency), therefore there is no fault in prema's covering His 
knowledge." 


yatha hy avidyā svavrttyà mamatayā jīvam duhkhayitum eva badhnati; tatha 
daņdanīya janasya gatra-bandhanam rajju nigadādinā mānanīya janasyāpi gātra- 
bandhanam anargha sugandha sūksma kaficukosnisadina, iti avidyādhīno jīvo 
duhkhi, premādhīnah krsno ti sukhī. krsnasya premāvaraņa svarūpah sukha visesa 
bhoga eva mantavyah yatha bhrngasya kamalakosāvaraņa rūpah. ataevoktam 
“napaisi nātha hrdayāmburuhāt svapumsām” iti “pranaya rasanayā dhrtanghri- 
padme” iti ca. kim ca yathaivāvidyayā svatāratamye jfianavarana tāratamyāt 
jivasya paficavidha klesa taratamyam vidhīyate tathaiva premndpi svatāratamyena 
jfianaisvaryadyavarana tāratamyāt sva visaydsrayayor ananta prakāram sukha 
tāratamyam vidhiyate iti. tatra kevala prema sri yasodadi nisthah sva visayāšrayau 
mamata rasanayā nibadhya paraspara vašībhūtau vidhāya jfiānaisvaryādikam 
āvrtya yathādhikam sukhayati na tathā devakyadi nistho jfiānaisvarya misra iti. 


tasmāt tāsām vraješvaryādīnām sannidhau tad vātsalyādi prema mugdhah sri krsnah 
svam īsvaratvena naiva jānāti. yat tu nānā dānava dāvānalādyutpātāgama kale 
tasya sdrvajnam drstam tat khalu tat tat premi parijana pālana prayojanikaya lila- 
Saktyaiva sphūritam jfieyam. kim ca maugdhya samage pi tasya sādhaka bhakta 
paricaryādi grahane sarvajfiam acintya sakti siddham iti prāk pratipāditam. 


“Just as ignorance binds up the conditioned souls with the ropes of possessiveness, 
giving them simply misery, and just as prisoners are bound with ropes and chains that 
give them much pain, similarly the body of a respectable person is bound up by 
valuable, pleasurable thin clothes like a shirt and turban. In the same way, the 
conditioned soul's ignorance leads to his misery and Sri Krsna's ignorance makes 
Him very happy because He is controlled by prema. Sri Krsna enjoys great happiness 
in being controlled by prema just as a bumblebee fels very pleasant in being covered 
over in the whorl of a lotus flower. Therefore it is said: 


'O Lord! You don't leave the lotuslike hearts of Your own devotees!' (SB 3.9.5) 
and 
"The devotees have bound Your lotus feet with the ropes of their love.' (SB 11.2.55) 


“Just as one experiences the five kinds of misery to a greater or lesser extent 
according to the degree to which one is covered over by ignorance, so also prema 
covers over the knowledge and prowess of both it's object and subject to a greater or 
lesser extent, expanding innumerable varieties of transcendental ecstasy. Because 
their love for Krsna is mixed with knowledge of His divine prowess, the inhabits of 
Dvaraka like Devaki do not experience as much bliss as Yasoda and others who are 
fixed in pure prema do. 


“They (the Vrajavasis) are experiencing ever-increasing bliss being bound to Krsna, 
the object of their love, with the ropes of mamatā (possessiveness) which keep the 
object and the subject of the love subdued by each other. Therefore Sri Krsna, being 
bewildered by the maternal love of Vrajesvari Sri Yasoda, does not know about His 
own Godhood. When some disturbance is caused by a demon or a forest fire then 
Krsna manifests His omniscience, but that is only for the sake of protecting such 
loving devotees and the lila-sakti (play potency) then makes Him aware of His power. 
Previously, it was already explained that His inconceivable potency enables Him to 
be omniscient in order to accept the service offered to Him by the practicing 
devotees, even when He is bewildered by loving bliss.” 


tad evam vidhi-marga raga-margayor viveka aisvarya madhuryayor viveka aisvarya- 
jndna madhurya-jnanayor vivekas ca darsitah. svakīyā parakīyātvayor vivekas tu 
ujjvala-nīlamaņi vyākhyāyām vistārita eva. tatra vidhi-mārgeņa rādhā-krsņayor 
bhajane maha vaikunthastha goloke khalvavivikta svakīyā parakīyā-bhāvam 
aisvarya-jnanam prapnoti. madhura bhava lobhitve sati vidhi-mārgena bhajane 


dvārakāyām sri rādhā satyabhamayor aikyāt satyabhāmā parikaratvena svakīyā- 
bhāvam aisvarya-jnana-misra mādhurya-jfiāānam prāpnoti. rāga-mārgena bhajane 
vraja-bhūmau sri rādhā parikaratvena parakīyā-bhāvam suddha madhurya-jrianam 
prapnoti. yadyapi sri rādhikā sri krsnasya svarūpabhūtā hlādinī saktih tasyā api sri 
krsnah eva tad api tayor lila sahitayor evopāsyatvam na tu lila rahitayoh līlāyām tu 
tayor vraja-bhūmau kvāpy ārsa-šāstre dampatyam na pratipāditam iti sri rādhā hi 
prakataprakata prakasayoh parakiyaiva iti sarvārtha niskarsa sanksepah. 


“In this way the distinction between vidhi-mārga and rāgā-mārga, aisvarya and 
mādhurya, aisvarya-jfiana and mddhurya-jidna has been shown. The philosophy of 
svakīyā and parakīyā-bhāva has been elaborately explained in my commentary on 
Ujjvala-nilamani. There, it is seen that if one worships Sri-Sri Radha-Krsna on the 
vidhi-path, one attains aisvarya-jndna without differentiation between svakiya and 
parakīyā-bhāva in the Goloka-sphere within Maha-Vaikuntha. When one is greedy 
for the madhura-bhava but holds on to the vidhi-marga, one attains the position of an 
associate of Satyabhāmā in the svakīyā-rāsa of Dvaraka, knowing that Sri Radha and 
Satyabhama are one. This is a blend of aisvarya-jfiana and madhurya-jiana. And 
when one worships solely on the path of raga, one attains pure madhurya-jfiana and 
the position of an associate of Sri Radha in the parakīyā-bhāva of Vrajabhūmi. 


“Although Sri Radhika is Sri Krsna's very own pleasure potency and Sri Krsna also 
belongs to Sri Radhika, still one must meditate on Sri-Sri Radha-Krsna within Their 
pastimes, never only on Sri-Sri Radha-Krsna without Their pastimes. But within 
these pastimes, none of the scriptures revealed by the sages have mentioned a marital 
status of Radha and Krsna in Vrajabhūmi. Therefore, Sri Radha has a parakiya, or 
extra-marital relationship with Sri Krsna, both in the prakata (earthly) as well as in 
the aprakata (unmanifest) pastimes, not svakīyā. In this way the essence of all topics 


has been briefly described. 


(7) 


atha rāgānugā-bhakti majjanasyānartha nivrtti nisthā-rucy-āsaktyantaram prema- 
bhūmikārūdhasya sāksāt svābhīsta-prāpti-prakārah pradarsyate. — yathojjvala- 
nilamanau “tad bhava baddha raga ye janās te sddhane ratāh. tad yogyam 
anurāgaugham prāpyotkaņthānusāratah. ta ekaso’'thava dvitrāh kāle kāle 
vraje bhavan” iti. anwragaugham rāgānugā bhajanautkanthyam natvanurāga 
sthāyinam sādhaka-dehe'nurāgotpattyasambhavāt. vraje bhavann iti avatāra 
samaye nitya priyā-dya yatha āvirbhavanti tathaiva gopikā-garbhe sādhana-siddhā 
api āvirbhavanti. tatas ca nityasiddhādi gopīnām mahabhava-vatindm sanga 
mahimnā darsana sravaņa kīrtanādibhih sneha māna praņaya rāgānurāga 
mahābhāvā api tatra gopikā-dehe utpadyante. pūrva janmani sādhaka-dehe tesām 
utpattyasambhavāt. ataeva vraje krsna preyasīnām asādhāraņāni laksanani. yad 
uktam — "gopīnām paramānanda āsīd govinda darsane. ksaņam yuga-satam iva 
yāsām yena vind bhaved" iti. “trutir yugāyate tvām apasyatam" ityādi ca. ksanasya 


yuga šatāyamā-natvam mahābhāva laksanam. 


“Now it will be described how the raganugiya bhaktas gradually advance through the 
stages of anartha nivrtti (cessation of bad habits), nistha (fixation), ruci (taste), and 
āsakti (attachment to the beloved deity) up to the stage of prema (love of God) and 
the direct attainment of their beloved deity. In Sri Ujjvala-nilamani it is said: 


"Those who are specially attracted to the ecstasy of the Vrajavasis, and thus perform 
rāgānugā-bhajana, will attain the abundance of eagerness that is fit for performing rāgānugā- 
bhajana and will take birth in Vraja in groups of one, two or three in their own time, 
according to their eagerness.' (Haripriya Prakaranam 49-50) 


Here the word anurāgaugha means 'that eagerness which makes one qualified for 
doing raganuga-bhajana'. The anurāga mentioned here does not refer to the sthayi- 
bhāva (permanent mood) of that name, because the sthāyi-bhāva called anurāga 
cannot be attained within a sādhaka-body. The words "having taken birth in Vraja' 
means that the sādhana-siddhas take birth from the womb of a gopikā, just as Krsna's 
eternally beloved gopis appear with Him when He descends to earth (prakata-lila) . 


“Thereafter, by associating with, seeing, hearing and glorifying the mahābhāva-filled 
eternally-liberated Vraja-gopis, gradually sneha, mana, pranaya, rāga, anurāga and 
mahābhāva will appear in that gopika-body. These feelings could not possibly have 
arisen in the material body of the sādhaka in his previous birth. In this way, the 
extraordinary characteristics of Sri Krsna's beloveds in Vraja has been shown. In 
Srimad Bhāgavata it is said: 'Being separated from Sri Krsna, a blink of an eye seemed 
to last as long as a millenium, and upon seeing Govinda, the gopis attained the 
pinnacle of joy!' (SB 10.19.16) Again, the ladies of Vraja said to Sri Krsna, "Without 


seeing You, a moment seemed as long as an age!'” (SB 10.31.15) 


nanu prema-bhūmikārūdhasya sādhakasya deha-bhange satyevāprakata prakdse 
gopīgarbhāj janmanā vinā eva gopikā-deha prāptau satyām tatraiva nitya-siddha 
gopikā sangodbhūtānām snehādīnām bhāvānām prāptih syād ityevam kim na brūse? 
maivam. gopīgarbhāj janmanā vinā iyam sakhī kasyāh putrī kasya vadhūh kasya strī 
ityādi nara-lilata vyavahāro na sidhyet. tarhyaprakata prakāša eva janmastiti 
cennaivam, prapaficagocarasya vrndāvanīya prakāšasya sādhakānām prāpaticika 
lokānām ca pravesddarsanena siddhānām eva pravesa darsanena jūāpitāt kevala 
siddha bhūmitvāt snehādayo bhāvās tatra sva sva sādhanair api turnam na phalanti, 
ato yogamāyayā jāta premano bhaktās te prapaiica gocare vrndāvana prakase eva 
Sri krsnāvatāra samaye niyante tatrotpattyanantaram sri krsnanga-sangat purvam 
eva tat tat bhava siddyartham. tatra sādhaka bhaktānām karmi prabhrtinām siddha 
bhaktanam ca praveša darsanenaivanubhuyate sddhaka bhūmitvam siddha 
bhumitvam ca. nanu tarhyetāvantam kālam taih paramotkanthair bhaktaih kva 
sthatavyam? tatrocyate sādhaka-deha-bhanga-samaye eva tasmai premavate 
bhaktāya cira samaya vidhrta sāksāt sevābhilāsa mahotkanthāya bhagavata 
krpayaiva saparikarasya svasya darsanam tad abhilasaniya sevādikam cālabdha 


snehadi prema-bhedayapi sakrd diyate eva yatha nāradāyaiva. cidānandamayī 
gopika tanus ca diyate. saiva tanur yogamayaya vrndavaniya prakata prakase krsna 
parivāra prādurbhāva-samaye gopigarbhad udbhavyate. nātra kāla-vilamba 
gandho'pi. prakata līlāyā api vicchedābhāvāt. yasminn eva brahmande tadānīm 
vrndavaniya līlānām prākatya tatraivāsyām eva vraja-bhūmau atah sādhaka premi- 
bhakta-deha-bhanga-sama-kale'pi saparikara srt krsna prādurbhāvah sadaivāsti iti 
bho bho mahānurāgi sotkantha bhaktā mā bhaista susthiras tisthata svasty evāsti 
bhavadbhya iti. 


“One may ask, why don't you say: "When the sādhaka attains the stage of prema and 
leaves his body, he will take a gopika-body in the spiritual world (aprakata-prakasa) 
without first taking birth from the womb of a gopika, after which he firsts manifests 
sneha, etc. there in that body through the association of the eternally-perfected 
gopis?' The answer here is: 'No, that will not happen, because without taking birth 
from the womb of a gopi, one cannot get a proper acquaintance with the human-like 
pastimes there, like: 'Whose daughter is this sakhi? Whose wife is she? Whose 
daughter-in-law is she?" 


“All right, then', one may say, 'then why not take birth in the aprakata-prakasa? ' 
Then the answer is: 'No, that is also not possible! Sadhakas and mundane people 
cannot enter Vrndavana, which is inaccessible to the material world; only the 
perfected ones can enter there for that realm is known as pure siddha-bhūmi, the 
world of the perfected ones.' Even through one's own sddhana, the feelings of sneha 
and so on are not quickly attained there. Therefore Yogamaya takes those devotees, 
whose prema has awakened, to Krsna's materially manifest pastimes in Vrndavana 
when Krsna descends there, for the sake of perfecting their feelings like sneha etc. 
before they attain Sri Krsna's bodily association. Because practising devotees, fruitive 
workers and perfected devotees can all be seen to enter into the materially manifest 
Sri Vrndavana, it is said to be both sādhaka-bhūmi and siddha-bhūmi. 


“All right, then where will those most eager bhaktas whose prema has awakened stay 
all this time?! The answer is: 'After the sadhaka-body perishes, that loving devotee 
who has eagerly desired direct devotional service for a long time will at once, by the 
Lord's grace, receive the gift of the desired service and the audience of the Lord and 
His eternal associates, even though he has not yet attained the manifestations of 
prema like sneha and so on, just as the Lord once bestowed His personal audience to 
Narada Muni in his previous birth. He will give the sādhaka a transcendental gopī- 
body. Yogamaya will make that body take birth from the womb of a gopi when Sri 
Krsna appears with His associates in the manifest pastimes of Vrndavana. There will 
not even be the slightest delay in that because the prakata-lila goes on without 
interruption. It is understood that he will then take birth fro the womb of a gopi in 
that universe in which the Sri Vrndāvana-līlā is manifest. Sri Krsna and His 
associates always appear when the loving sādhaka-devotee leaves his body. 


“Therefore, O greatly eager anurāgi devotees! Do not fear! Be at ease! All is 


auspicious for you!” 


(8) 


“lila-vilasine bhakti mafijari lolupāline. maugdhya sarvajñya nidhaye gokulananda 
te namah. dadāmi buddhi-yogam tam yena mam upayānti te. ityuvācah prabho 
tasmād evāham arthaye. gopī-kucālankrtasya tava gopendra-nandana. dāsyam 
yathā bhaved evam buddhi yogam prayaccha me. ye tu rāgānugā-bhaktih 
sarvāthaiva sarvadaiva šāstra-vidhim atikrāntā eva iti bruvate “ye šāstra vidhim 
utsrjya yajante sraddhayānvitah.” iti “vidhi hinam asrstānnam” ityādi gītokter 
garhām arhanto muhur utpātam anubhūtavanto nubhavanto nubhavisyanti cety 
alam ati vistārena. hanta rāgānugā vartma durdaršam vibudhair api. paricinvas tu 
sudhiyo bhaktas candrikayanaya. 


“O Gokulananda! You are enjoying Your pastimes like a bumblebee thirsty for he 
buds of devotion! You are the embodiment of bewilderment and omniscience! | offer 
my obeisances unto You! O Lord! You personally said: 'I give My devotees the 
transcendental intelligence by which they can come to Me.' Therefore I pray to You: 
'O Vrajendranandana! Give me the intelligence by which I can attain You, as You 
are adorned by the gopīs' breasts!' 


“Those who say that rāgānugā-bhakti is always fully transcendental to all scriptural 
injunctions in all respects, are denounced by the words of the Gita such as 'those 
who give up all scriptural injunctions to worship with mere faith', (BG 17.1) and 
food made without regulations.' (BG 17.13) They have always caused disturbance. 
There is no need to say anything more. Aho! The path of raga is hard to see even for 
the demigods! May the intelligent devotees get to know the path of raga through this 
candrika (moonbeam), which is thus completed. 


iti mahamahopadhyaya srimad visvanatha cakravarti mahasaya 
viracità rāgavartmacandrikā samāptā. 


Thus ends the translation of Rāga-vartma-candrikā 
by the eminent preceptor Srīmad Visvanātha Cakravartī Mahasaya. 


